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Publisher's Note 


The Forty Verses in adoration of Sri Ramana by Sri 
Kavyakantha Ganapati Muni, after being out of print 
for a long time was published as a revised edition in 
1999, incorporating certain special features. Still there 
has been a persistent demand for a fuller treatment of 
the text in English with a comprehensive commentary. 
This translation and commentary of Sri S. 
Sankaranarayanan, a disciple of Sri Kapali Sastriar and 
a devotee of Bhagavan Sri Ramana Maharshi, is 
intended to satisfy this need and assist the devotees 
in the better understanding of Bhagavan's divine 
personality. 

The original plan of the poet was to write one 
hundred verses on the Maharshi, and a notebook was 
prepared accordingly, but at the time of the Muni's 
passing away in 1936 the verses totalled only forty. 
These forty verses were copied and arranged by 
Bhagavan and published in the same year. 

In the present edition, the Tamil rendering has also 
been included. The facsimile of Bhagavan's writing of 
the Sanskrit verses are given here as an appendix, 
enhancing the spiritual value of the publication. 


17-4-2004 
Aradhana Day 



Foreword 


One early morning, in the Pachaiamman Temple at 
Tiruvannamalai, Sri Vasishtha Ganapati Muni and 
other disciples were all sitting in front of Bhagavan 
Sri Ramana Maharshi who was, as usual, sitting, 
completely in drawn. The Muni saw a sparkling light 
come down from the sky and touch the forehead of 
the Maharshi six times. This vision made the Muni 
realize that the Maharshi was none other than an 
incarnation of Lord Subrahmanya. Immediately the 
poet in the Muni blossomed forth in eight verses in 
the beautiful sardulavikridita metre. Later on as occasion 
demanded, the Muni composed many verses adoring 
the Maharshi and these were collected along with the 
initial eight verses as Sri Ramana Catvarimsat, "Forty 
Verses in Adoration of Sri Ramana". These forty verses 
were daily recited in the presence of Bhagavan during 
his lifetime and continue to be recited every morning 
at his Shrine. The verses describe both the human and 
the divine characteristics of the Maharshi, making no 
distinction between him and Skanda. As these verses 
deal with an Avatara Purusha and Jivanmukta and are 
composed by a great spiritual stalwart of no mean 
attainments, each verse acts like a Mantra in invoking 
the presence of the Maharshi and is a veritable boon 
to every sincere aspirant. 
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I am grateful to Sri Ramanasramam for entrusting 
me with the work of providing a comprehensive 
translation and commentary in English of these forty 
verses to fulfil the long-felt need of those aspirants all 
over the world who do not know Sanskrit. 

I dedicate this cardinal work in Sri Ramana 
literature to the memory of my grandfather, the late 
Sri Harbour Narayana Iyer, one of the oldest 
devotees of Sri Bhagavan, who was closely 
associated with him even from the Virupaksha Cave 
days. 

29.2.2004 S. Sankaranarayanan 


sri ramanacatvarimsat 

Forty Verses in Adoration of 
Sri Ramana 

Mkd^dlAI II 

vande sriramanarser acaryasya padabjam I 
yo me'darsayad Isam bhantam dhvantam atltya 11 

^| 0 (GT 5 « auurTff) *i_ 0 ii) JgJsraiiSLiianOTT otott.s 0 <s 
«[ts5otlS 1^ yi^ p'LDsroTLDGyDrra^luSlisin' 

urT^mjaSlb^'^^u i—ieocfl<^1<strrCSnD<SOT. 

I bow down at the Lotus Feet of the Master, the 
Seer, Sri Ramana who showed me God shining 
beyond the darkness. 

The Seer is one who sees the Reality, the Truth. 
He has the vision. Not only he sees, he has the 
power to make others see in the same way. 

The metre is madalekha. 








# WNrcIlfelct 


1. 


Wn ^TTT 


cs rs 



I 




kathaya nijaya kalusam harata 
karunanidhina'runa saila jusa I 
khaga vahana bhasita tattva vida 
vrsa vahana mauna rahasya bhrta 11 

^6ST65T0Lb QLD[Ty51«6rT[TGb <SSbLDSl%[tj <SSmGrTGiSII[TiS5T, 
|g)(S5TOTT0 (iy OiniGiSIirTOTT, 

^OTTOTT 0J[T«OTT 6p6ir>ljQu[T06rT 2_6TOnTrjjG!d5[TiS5T, 
LDGsyOffOTT LDGI|i55T LD6Tr>ff)Qu[T06rT ^[fl^G^[TiS5T. 

Treasure house of compassion, he resides at the 
foot of the Aruna Hill. By his own conversation, he 
removes the turbidity. He knows the essential truth 
of the expositions of the one who rides on the swan. 
He carries in him the secret of the silence of the 
one mounted on the bull. 
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This verse, along with the nine following verses, 
in the totaka metre, forms a whole composite unit. 
All these verses, coming from the pen of Sri 
Vasishtha Ganapati Muni, his illustrious disciple, 
the poet par excellence, describe the unique 
qualities of the Master, both human and divine. The 
tenth verse ends up with the declaration, "ramanena 
sanatham idam bhuvanam" — "this world has found 
in Sri Ramana its refuge. Lord and Protector." 

Ever since the sage of Arunachala stepped into 
Tiruvannamalai ( arunasailajusd ) more than 
hundred years ago, he did not move out of it; he 
continued to live there till the last, in the state of 
Self Realisation that sprang upon him when he 
was at home and still in his teens. 

Like the many siddhas of yore who are reputed 
to be still in the caves of Arunachala, helping 
mankind unknown to the world, the Maharshi also 
as the simple Brahmana Swami might have led a 
life of serene seclusion somewhere far away from 
the maddening crowd. But out of his boundless 
compassion ( karunanidhina) towards the denizens 
of the world, he chose to live on normally, a man 
among men in the world, even after liberation 
(jivanmukti ), as a shining example of the godhead 
incarnate in a human form. 

vrsavahana is Siva who has the bull as his vehicle. 
As Dakshinamurti, he imparts all knowledge in 
silence. Sri Ramana carries with him the secret of 
that silence. In his Brahmic state, he reminds us of 
his father Dakshinamurti, abiding at the foot of the 
banyan tree and manifesting the principle of 
Supreme Brahman by his exposition in silence. 
"brahmyam sthitau tn pitaram vatamulavdsam 
samsmarayantam" , says Sri Ramana Gita. 
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khagavahanabhasitatattvavida - khaga means a 
bird. Here it denotes the swan, the bird of 
discrimination, which has the proverbial faculty 
of separating milk from water, khagavahana is 
Brahma whose vehicle is the swan. He creates the 
worlds by his spoken Word. His word brings forth 
all the worlds into existence. His bhasita or 
expression is the Vedas, the revealed knowledge. 
The essential principle of the Vedas is in Pranava, 
Omkara, the meaning of which is imparted to 
Brahma himself by Lord Subrahmanya who is 
identified with Sri Ramana by the poet. Later on 
in this text itself we find the following lines: 
omkarartham upadiso bhagavate vanimanoharine — 
"you taught the meaning of Pranava to Brahma." 

The Maharshi was for most of the time 
indrawn, steeped in the silence of the Self. He was 
like a waveless ocean plunged into its own depth. 
But that did not preclude him from having a 
casual conversation ( katha ), interesting talk, recital 
of past happenings, autobiographical incidents, 
etc. The very vibrations emanating from his soft- 
spoken words, uttered with tenderness, concern 
and consideration, however casual they might be, 
instantaneously cleared the whole atmosphere of 
all turbidity and confusion, kalusam harata - All 
the muddled thinking, confusion, agitation and 
doubts vanished from the minds of those who 
surrounded him. In his presence, the mind became 
clear, calm and receptive to his benign influence. 
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T^HT I 


II 

ganaranmukhasurisabhaguruna 
gunasanncayaratnamahodadhina I 
ghanagudhasahasrakarena yatha 
tanukancukaguptamahamahasa 11 

asroru^l (j_p^<surrr5J ffioSlius^siia gasman, 

0 STORDSMfl^ d£b( 6 T 5 p <aSI[flcSL_ GUSmOTTLJJCTT, 

(pp^surreb LDioinfp si|p urfl^l Gumsu 
S_L_GO[Teb LDS^pGI|pLb 22_3)<9)LD Qsil[TGtflu51i55TiS5T. 

Master of the assembly of scholars headed by 
Ganapati, he is like a great ocean hoarding the gems 
of excellent qualities. Like the sun concealed by a 
cloud, he hides his great effulgence in his body 
which acts as an armour. 

It is said that Vishnu reigns supreme in 
Vaikuntha surrounded by nityasuris: tad visnoh 
paramam padam sadd pasyanti surayah; diviva caksur 
atatam.' "The suris, scholars, all the time perceive 
the supreme step of Vishnu like an eye extended 
in Heaven", says the Rig Veda. Around the 
Maharshi, there was always an assembly of 
scholars, seekers after Truth, the poet Ganapati 
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being one of them. All the scholars spontaneously 
looked to him as their head. He it was, who 
recorded and compiled their questions to the 
Maharshi and his epoch-making answers and this 
was the genesis of the great work, Sri Ramana Gita. 

The sun is effulgent in the sky with his thousand 
rays, sahasrakara. But he can be hidden by a cloud. 
Likewise, the great effulgence that is Sri Ramana, 
is concealed and protected in his physical body, 
which acts like an armour, as his purpose is not to 
dazzle his devotees but to enlighten them, while 
living as one amongst them. 


3. ^TT 

WNfW | 

whww n 

caturena calendriyanigrahane 
patuna parakiyagunagrahane I 
chalavarjita maunasamadhijusa 
balatarjita bhikarakamarusa 11 

aoSlagii) QurTiflffisnefT ^L_ffi0i_b 2 _ijGgii[TiS5t, 
LSlpiigsrorLb s^rrGii^lsb ^InnaniD uSlffiGarnsiT, 

LDrTLJJLDff) n)<S)Sl0Lb LD6L|<o5T ^lsneUUJiS5T, 

l>uj <s[tld Ganurij ^snaGsarTisb. 
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Skilled in controlling the vacillating senses, he 
is an adept in recognising the merit of others. 
Reposing in a concentrated silence devoid of any 
pretence, his strength is a threat to the terrifying 
lust and anger. 

The senses are always fickle and vacillating. He 
exercises great skill in controlling them and 
making them one-pointed. He always sees the 
good in others, as to him all are the 
manifestations of the One Self that is satyam, 
sivam, sundaram — true, good and beautiful. His 
concentrated silence is not artificial; he does not 
cultivate it. It is so natural and therefore full of 
strength. It can easily be a match to challenge and 
combat the fearful onslaught of lust and anger. 


4 . 


ww MK^di 

dddfedi WTI 


cs cs rs 



II 


jatharam samaye paripurayata 
kathinam vratam adritate carata I 
jhasaketanasastra durapahrda 
krsim atmavibodhavidhau dadhata 11 
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2_ft)fDGu[TLp gd®S5T6L| SUuSlffjr^fT) «iotfluGu[T(55T, 

njff)n)(SULb LTxanGDUjq. lunff ifluGumsb, 

tSrTLD OTTLbl_|<S6TT <-!^6pjQ<S[T65OT[T ajSfT^n'OT, 

^jOTTLD (g^mSOT LDGrflagrij Q^[TL^1 sU[Ti55T. 

He arranges to feed the stomachs in time, while 
practising his austere penance on the slope of the 
hill. His heart is inaccessible to the arrows of Cupid 
and he carries on with his labour of awakening the 
Self. 

Even in the midst of his austere penance and the 
impersonal character of his dealings with men and 
things and his general outlook on life, the Maharshi 
was very particular that visitors to Sri 
Ramanasramam should take food there. He 
evinced keen interest in feeding not only the 
hungry stomachs, but was pleased to see that any 
visitor, whatever his status, availed himself of the 
opportunity of taking a meal at the Ashram. When 
queried about this, the Maharshi simply said that 
in early life he had to continuously experience the 
pangs of hunger. And the food taken at the 
Ashram is no mere food. "It is consecrated, 
sanctified by the very air of the Ashram, 
permeated by the Maharshi spirit." 

krsi means hard labour, especially of the 
agricultural type. First the ground has to be 
prepared, the land made arable, the soil has to be 
tilled, manure has to be applied, the seeds have 
to be sown, irrigation has to be carried out, weeds 
have to be removed in course of time, etc. 
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atmavibodha, awakening the Self is as laborious 
and time consuming as an agricultural operation. 
All the steps of cultivation have to be gone 
through. Sri Maharshi is constantly engaged in the 
stupendous labour ( krsi ) of bringing about Self¬ 
awakening for the whole world. 


5. wTlWlRPlIH Fr*7TT 
WTTOR ^HNddl I 

sm*l)dc<HlPd^ 

II 

bhavabhlkaravarinidhim tarata 
karatamarasena supatravata I 
svadrsa' dhikasitalakantibhrta 
bhayam anghrisarojajusam harata 11 

uu_ir£j«rr u6u«<SL_Gb ffiL-rijgj rfjlrijCuiTsisT, 
gmoianija <s^n<sujar5 g@urTg ^lijggrnssT, 
garonanLD uSlgrBOgmotflrr gangy GSjrrcSffimsb 
grTSSOTLDiSU IJQr)l_G<SUmt ^6^ffiLjGu[TLl@UQJ(Sin'. 

He crosses across the terrifying ocean of 
Existence. His lotus-like hand suffices as a good 
utensil for his use. He removes the fear of those 
who resort to his lotus feet, with his gaze, very cool 
and lovely. 
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The Maharshi will be the last person to give 
trouble to anyone on his account. He is quite 
independent and looks after himself. He believes 
in self-help and relies on his hands for carrying 
out his chores. 

None is afraid of himself. Fear rises only from 
a second person or object — dvitiyad vai bhayam 
bhavati. When one resorts to the feet of the 
Maharshi, immediately the cool and lustrous gaze, 
emanating from him, closes the gulf between him 
and the devotee and establishes an intimacy. In 
that state, there is no place for any fear. 


6 . HHdlHfcMlrbHdi HTOT 
^ddm^ddUM^HT I 

#(1OT 

W4 cWt MHdRddl II 

namatam atibhaktimatam nidhina 
ghanatapa vidhunanasannidhina I 
yatidharmatatim paripalayata 
paritasca tamo vinivarayata 11 

<^|iS5tQu[t($! su«rorraj0Qj[Tit<s ujrTuSl<SOTmsirr, 

§1OTtQusu[ti 5 gjiineruri) rgl^lujrnsirr, 

gjnisi|<s Gamsorij ^pGumssT, 

u5l0smGrT U-inwGQjnw. 
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A treasure to those who bow down to him with 
exceeding devotion, his presence drives away the intense 
misery. Maintaining the tradition of the ascetic code of 
conduct, he puts an end to the gloom all around. 

For his devotees, he is an inexhaustible treasure. 
His very presence chases away the suffering, 
however intense it may be. True to an ascetic's 
tradition he practises an aloofness and detachment 
in all things; but that does not preclude him from 
putting an end to the pervasive gloom all around. 


7. WdNdvW^Tld^ 

WdT: NdflcdRdl TOTT I 
d^HId^lldy-BT ^fecn- 
HdHlddd<M<£dddl II 

phaninayakavarnya gunaughabhrta 
bhanitih priyasatyahita bhanata I 
bahumanavasad ayata sukhitam 
avamanatater avidunavata 11 

J^sorr gi|S5otsidld Gpgyn) &j6inijLjGums5T, 

QgU@LD[T OTTpprTlob LD^Lpff^l U_| HQ rT CS ^ IT <StTT, 
^GULDIT OTTppiTGb ^ffiLDGUIT LITpSUOTT. 
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He carries with him a stream of virtues, fit to be 
extolled by the leader of the serpents. He speaks 
words that are endearing, true and helpful. He does 
not derive pleasure in being honoured, nor is he 
disheartened when insults are heaped on him. 

His good qualities and virtues are so many, that 
it requires an Adi Sesha, the king of serpents with 
his thousand tongues to describe them. It is a poetic 
way of expression to bring home the fact that his 
virtues are innumerable. When he speaks, he does 
not hurt anybody. Sarcasm and cynicism find no 
place there. Only words that are helpful are spoken. 
They are pleasing, at the same time truthful. When 
honoured, he is not elated; when insulted he is not 
pained. He takes both of them in his stride. 


8. 'MlddHNHd 

^TTcRT ’cJjdHlRldM-d^T I 

II 

yatinam adhipena kusagra-lasan 
matina dhrtinasita cittabhuva I 
laharim pramadasya sada vahata 
nihatantara satrava samhatina 11 
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a^luOTT, LD^laffl_rr uSlaGamsb, 

LD^OTTS^OTT^ ^Ipsomsb QoJOTTp 0SlGrT[^J@Gsil[TiSST, 

<flrr)uijrT Qu 0 <s<£leb ^IsmsTTuGumssT, 

a_LluCT1ffi UJ[TSI| (Lpon^^ §)\J 65T. 

Head of ascetics, his mind is sharp as the tip of 
a blade of grass. By his steadfastness, he has 
destroyed lust in the mind. He has annihilated the 
host of enemies inside and carries with him all the 
time the billow of intense bliss. 

His mind is very sharp and is quick to take in and 
react. There is no place for lust in it, as he is undaunted 
in his steadfastness. The proverbial enemies present 
in every one to hinder their inner progress, viz., lust, 
anger, covetousness, delusion, pride and jealousy have 
been put to rout. As a result, he carries with him all 
the time, the billow of intense bliss. 


9. Tf4|cj r L|^^HHKi^f 

q* TRHT I 

HHdkfedd Hdt 
HTfcR WlfH I# II 

bhagavatpadam anyajanasulabham 
svagunair adhigatya param jayata I 
mamatarahitena hitena satam 
nihitena ganaprabhuna hrdaye 11 
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^CTTioBfluJITa Q«l 1|_[T uasu^ UpLDSmp 

^6STCTT0rRJ 0SM7^[TfT) prT6pfT) pisfilitGajrTOT, 

LDLDSinp uSl(S5Tff)l LDOTT6puS)[T« <50GrT'(3<ajmS5T, 

<S 6 TOTUd£l HJrTGbS-GrTp $ 0 ajpLJ QupGp[T(S 5 T. 

By his own virtues, he has won the pre-eminent 
appellation of 'Bhagavan', not easily available to 
other people. He has no sense of possessiveness, 
pride or 'my'-ness. Friend of the good, he is held 
in the heart of Ganapati. 

It is normal to refer to a man of God as yati, 
risi, muni, suri, etc. Very rarely he is referred to 
as Bhagavan unless people see him as God, 
Almighty, Bhagavan himself, his manifestation on 
earth. It is said that the word bhaga is used to 
denote the following six qualities — entire 
divinity, valour, fame, opulence, knowledge and 
dispassion. 

aisvaryasya samagrasya viryasya yasasah sriyah 
jnana vairagyayoscaiva sannam bhaga itirana 
The possessor of bhaga is Bhagavan. No wonder 
the world, recognising the divine virtues present 
in Sri Ramana Maharshi, hails him as Bhagavan. 
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io. WTiwifi# 

TOP 

W ^H^ll 

dharanldharajankam api tyajata 
dharanl tala vasi tamodhutaye I 
naravesabhrta nagarandhrakrta 
ramanena sanatham idam bhuvanam 11 

y^GOLD eu^lajmt Guifl0GfT jSrrij.su 
y^rr LDssiTLDii). sjjDJDgd eurbCS^msOT, 

LD IT (SoSl UJBjQsfTGTT (J_P(JT)S<o5TrTI_b rj"LD6TOr(s£>5T 
^urrsnsfl ujGineOT^^lisjn' ^<soflu51emix) lutGid. 

God Skanda who pierced the Krauncha Hill, has 
now abandoned even the lap of his mother, the 
daughter of the mountain, and has come down in 
the guise of a man, Ramana, in order to chase away 
the darkness of ignorance of the denizens of the 
earth. This world has found in Sri Ramana, its 
refuge, lord and protector. 

One of the exploits of Skanda is that he pierced 
the Krauncha Hill with his arrow and broke it to 
pieces. The incident signifies the shattering of the 
inert, hard, dark matter with the ray of 
consciousness emanating from the Divine. Matter 
and spirit are not, as generally believed, antipodes. 
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Spirit is involved in Matter and has to be manifested 
from Matter. This is the story of Parvati, the Chit 
Sakti, force of consciousness, manifesting as the 
daughter of the inert, hard matter of the Himalayan 
Mountain. Skanda is the son of Parvati, Saktisuta, 
the offspring of consciousness, taking delight on the 
lap of the universal Mother in high heavens. But 
responding to the earnest call of suffering 
humanity, he abandons his high status and 
descends on earth in the guise of Sri Ramana to put 
an end to their misery. 

And man recognizes God only when he comes 
down as man, in his own form. 


11 . 

RlkddltHH 'I 

paradesineva dhavalena vasasah 
sakalena vestita kati-visobhina I 
vara-desikena nara-vesa-dharina 
sikhivahanena gurumat jagad bhavet 11 

uijG^cfl Gumsb ^lsF)i_u51eb QsiiGTTeinion'ffi G<$maJ6wnij 
Ga}i#)G!<5[Taja}LD65T, LD6isfl^ GsilGl^LD 
y,®5OTl_ LDuSll5bQJ[T«CTTi55T, 2_GUffiiSr)iS5T^^liS5T 00SII[TQJi55T. 
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The God whose mount is the peacock has taken the 
guise of a man wearing a bit of white cloth, tied round 
the loins, in the manner of a wandering mendicant. 
The world will find its Master in this excellent guide. 

Paradesi, literally means "belonging to another 
country", and consequently ignorant of local 
customs and dress regulations. Bhagavan himself 
is truly a paradesi, hailing from another country, 
a stranger to this world of mortals. He has come 
down from the country of immortals, Guha 
incarnate as man, 'an immortal amongst the 
mortals' martyesu amartyah, in the words of the 
Veda. The verse is in the metre 'manjubhdsini'. 


12. dfy*M£HlR«J| | 

JJ# dkdiRd II 

atita gunajalaya naisthika brahmacarine I 
namo mayamanusyaya gurave tarakaraye 11 

@s5OT<s<g«_Lli_^iar)^<a <SL_rij33aj6pLb, ^^ujuijQiDLDfffTrflLLjLb, 
U3TWTIDiSisfl^6pLb, ^ITrr <EB <5m LD SlfT) IT ifl LLj l_D IT r&J 00SI|<S@ 
njiDGruffin^Lb. 

Salutations to the Master, the enemy of the 
demon, Taraka, the illusory man, to the one who 
has transcended the net of attributes, constantly 
poised in his movement in Brahman. 
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The superficial meaning of naisthika brahmacari is 
'an avowed celibate'. Brahmachari is one who has 
his movement in the Brahman, as his uninterrupted 
poise nistha. He is not caught in the snare of 
attributes gunajala, but has gone beyond them. His 
human form is an illusion, maya. He is verily God. 

The verse is in anustubh metre. 


13. WP * %TTOT f^qfcr: TOM ^ TO# 

TOR H 

TOR 

TO TOTO TOR fd: II 

yanayatra na kekinam kulapatih 
snanaya na svarnadi 
panaya ksitibhrnmahendra duhitur 
na stanya-dugdhamrtam I 
ganaya pramathesvarah savayaso 
naivatra vinabhrto 
vasam sonagirau karosi bhagavan 
krauncadri bhettah kutah 11 

aariT^lujrTLb 2_a^L£> lduSI^jld ^Ir^j^smeo; 
rSrrrr i—pgsumssT <shi6in«iL|Lb 
U0.su umisu^l (LpsinsuuurT £i)(Lp^lsin£u; 
i_SI[jfTUJ<s asrorhjffiGTT umlii)_isir)Gu; 


















gSstthstot ifiLlQG&jrnt uj[tsii0 uSI^j^otisu; 

«0^Q^gj uprfjlffi <^lij<si_|(g5<g=r&j 

tSi_o_|CpGrT! GfffTiansMruSleb su^lGumij jSGuj? 
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The head of the peacock family is not here for 
your conveyance. The celestial river does not flow 
here for your ablutions. For drink there is nothing 
like the nectar of milk from the breast of the 
daughter of the Lord of the mountains. Here are 
no hosts of pramatha of equal age, carrying the vlnd 
to sing to you. O Lord! The breaker of Krauncha 
Hill! How is it that you have taken your abode on 
the red mountain? 

Arunachala is the red mountain. Red is the 
colour of fire. Red is the colour of the dawn. Here 
in Arunachala, Siva is in the form of the element 
fire, while the mountain itself is said to be an 
extinct volcano. The dawn of illumination has 
broken here for so many seers and siddhas. 

In Hindu mythology, every god has a favourite 
vehicle. The vehicle of Skanda is the Peacock, the 
symbol of victory. 

The celestial river referred to is the Ganges. 
Skanda has a special relationship with the Ganges, 
as he is said to be born also from the waters of the 
river. He is famed as the son of Ganga, gangeya. 

In Arunachala, the presiding Goddess in the 
temple is apitakucamba, the mother whose breast 
has not been sucked. As she has not produced both 
her sons, Ganapati and Skanda in the manner of 
the humans, she does not suckle them either. So 
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here in this ksetra no breast feeding is possible for 
Skanda. When Siva dances, his hosts known as 
pramatha ganas also dance and sing. Those amongst 
them of equal age with Skanda, the poet says, play 
on the vlna and delight their friend Skanda. 

The poet wonders how in the absence of all these 
accustomed comforts, Skanda has decided to abide 
in Arunachala. As Skanda is agnibhuh, born of the 
fire, and as Arunachala is the seat of Fire, perhaps 
Skanda has decided to stay at the place of his father, 
which exactly the Maharshi did. 

This and the following nine verses are in the 
metre sardulavikriditam. 


14. RMT * W 

* Mdlhbdl ^ dlRhdlHJ 

^T- 

H-ddld^MIN dK^KMI ^ II 

ekam vaktram umankavasavirahah 
panau na saktyayudham 
martyatvam na patakini ca prtana 
parsvadvaye nakinaml 
vesoTam punaresa mugdha nayana 
pracchadane bhujusam 
antardhanam upaisi tarakaripo 
kva stanyadayadatah 11 
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e£0(y)<s[£j Q«[Tisrori_.[TUj; s_<s^ldldl£)_ LSlrflrB^rruli; 

Gsuebisinffi uSlevSlernso; lot® sf]i_ ld y^srorLmu; 

Qarru).LL|i_(55T £g)0i_|prj> G^suir usmLuSlsmeu; 

umDijit umTsmojisiniu (y)@pp0rr)p6)Sl6ij 
Gqjl_ld GurTgjLb; e^rr ^cttld u0^1Guj[t asfli—uSl^rB 
Q^[^j[bj65t e^erflrbgxj QaTGrTetnisii? ^mjsirTji,^<sG<soT! 

You have only one face. You are separated from 
the abode of Uma's lap. There is no weapon, sakti, 
in your hand. You have become a mortal. On both 
sides of you there is no army of the gods with flags 
aloft. Enough of this guise by which you hope to 
conceal yourself from the artless eyes of the 
denizens of the earth! O Foe of Taraka, where will 
you disappear from the co-sharer of your mother's 
milk? 

Skanda has six faces, while the Maharshi has 
only one face. His usual seat is on the lap of his 
mother Uma, which he has now abandoned. He 
has been renowned as the Immortal amongst the 
mortals; but now he is born as a mortal. His 
famous weapon, the sakti, the symbol of force is 
absent from his hands. And as the commander- 
in-chief of the gods, he should have the army by 
his side. Thus the god has disguised himself 
leaving behind all his usual characteristics. 

The poet, Vasishtha Ganapati Muni, had been 
conscious from his birth that he was an incarnation 
of a portion of God Ganapati. He had been 
throughout conscious of his divine personality and 
so he could easily spot out his brother, Skanda, 
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whatever might be the disguise. It is alright for the 
people of the world to be deceived by the effective 
disguise of Skanda as Maharshi, but Ganapati had 
been suckled at the same breast of Uma, along with 
his brother Skanda and nothing could escape his eyes. 

dayada - coparcener. Here Ganapati calls himself 
as stanyadayada, coparcener of the property of the 
mother's milk. 

It has to be noted that only in Arunachala, the 
Mother Goddess has been depicted as 
apltakucamba, but in other ksetras her conduct is 
depicted as that of any human mother. 


15. %FWTT^T ffcT ^ 

Hd’-d <H u lllddTd T$TdT 

fedK-rdi vdHkd^r^HJI 

kecid yogavidam purahsara iti 
prajnani buddhya pare 
sadhuh kascid ititare gurudhiya 
ke'pyanghri padmam taval 
sevante ramanabhidhana manuja- 
ksemaya jatah ksitau 
dvitras tvam girijankapithanilayam 
jananti devam guham 11 
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■#l£U0iSF)CTT GiunarSl (Lp^sbsu Qottottpld, 

■#leu0is^i55Ta : (sjirsiifl QiuesTpii), 

ff[Tp QoJOTTGljLb, 00 QgUCTT SI|(0^1sofr 
^sni—QJiT Cffsiik). ldguGij; 

2_SmiDLDll)_ LLjianp0<Si55T IJLD6SOTLJ Ql_IUJ0l_(S5T 
LDesfl^IT ffiSUglip LD^LLjft) HQ <SCT Q (SOT (SOT 
r6l0sufr (Lpeuit ^r61sufr 2 _sf)iS5tGiu. 

Some serve at your lotus feet as the forerunner 
among the knowers of yoga, some with the idea of 
a great jnani, others as some saint and a few others 
as a Master. O, one known by the name of Ramana, 
born on earth for the welfare of mankind! Only 
two or three recognise you as the God Guha, 
reposing on the lap of the mountain's daughter. 

During the lifetime of the Maharshi, only two 
or three people had personal realisation of his 
avatar-hood and proclaimed the truth to others. 
Only from them the idea had spread to others that 
Maharshi is an avatar of Skanda. The poet feels 
happy that this rare realisation has been vouched 
to him and he has been fortunate to be one of the 
two or three people who could recognise the 
Maharshi's avatar-hood. The implication is that 
the Maharshi is much more than a forerunner 
amongst the knowers of yoga, a great jnani, a saint 
and a Master. He is the Sage of the age, the 
avatara, the descent, the God incarnate on earth 
for the welfare of mankind. 
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16 ™ c)|U|1hhi^|Ru| 

^yfdl-il J^TT TOSm dldkdld. 

<id^ chMydIHN TM: WWtt' ^ II 

omkarartham upadiso bhagavate 
van! manoharine 

tatayapyupadestum udyatam abhut 
kincit tvadiyam mukham I 
jyesthasyadya sahodarasya gurutam 
prapto'si dhlgauravat 
subrahmanya kanisthatam api gatah 
sarvadhikah tvam gunaih 11 

6 LI[T 6 ffiff LDCpCTTrTtSIJCTTrTLb L?llJLDfi)0U lSI^STOTOJU Qu[T0iSir)iofT 

^r 6 lGi|p^^lsini 55 T; r 0 <s?rr su^isotlo ^[Tian^<s 0 Lb 

app (jynjCTTfDp; ^r61si]ij^n'sb ^lesrp i§ ^isrorsrorgija^rij 

00SU[TOTT[ULJ. ^lianGrTGlU[TiS5T[TuSlgULb, ^ LJIJ SMD LD StTOT UJ IT! 

0 srontiffiGmTeb luinflsp p_pujitrb Q^mstflfr ^lesTpiuLi. 

You expounded the meaning of Om to the Lord, 
the captivator of Sarasvati's mind. Your mouth was 
intent on imparting something to your father too. 
By your weighty wisdom you have now come out 
as the Master of your elder brother. Though you 
are junior, O Subrahmanya! You have by your 
merits out-stripped all your elders. 
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Sarasvati is the repository of all knowledge. The 
captivator of her mind is the God Brahma. So there 
should be nothing unrevealed or unknowable to him. 
But even to him Subrahmanya had to expound the 
significance of Omkara, the great mystic syllable used 
to express Brahman. Thus he became the Guru of 
Brahma. He became Sivaguru, the Teacher of Siva. His 
tender mouth imparted some teaching to his father, 
Siva himself. What he told Brahma is well known, the 
meaning of Omkara. What he initiated his father, the 
great Siva, into, even today remains a mystery. That is 
why the poet has used the word kincit, something not 
known. Now Ramana, Guha incarnate, has become a 
preceptor to the Muni, Ganapati incarnate. Thus he 
has become the Guru of all elders, Brahma, Siva and 
Ganapati, though himself very junior. 


17. 

dcU^cdKd^Mdldc^l 

^ dMTOdNd II 

yat purvam srutiparadarsi dhisano 
dvaipayano'dhyaruhat 
pascad bodhakalavidhuta timirah 
sankapahah sankarah I 
tat samprat yakhilavani talajusam 
acaryasimhasanam 
deva tvam prativiksate naratano 
girvanasenapate 11 
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(LpOTTCTTIT, GeU^ffi<S£!niJLL|£iRTriT ^r6lGlSlCTTi55T[TLb 

aSluj[T<srugijLb, lSIottottit, (sjmsffT^msb ^l^emGrTiurijcSis^nGfTrB^ 
ffrRjffip'guLb eSft)r6l0[Ti^ ^smCTT^gjeo^lisin' ^^arntiu 
<#l[BJ«[T^iS5TLb, ^laifDGIl! lD6Bfl^iSI|0LJ QupLD ^LDIJ 
GeroOTrrreoflujrTLb s_(SOTS7necT cr^lfrGrB[T«0<^liS5Tpgj. 

The throne of the Teacher of all the denizens of 
earth, once mounted by Vyasa, whose intellect saw 
the other shore of the Vedas, and later by Sankara 
who removed all doubts and drove way the 
darkness of ignorance with a fragment of his 
illumination, now awaits you, commander-in-chief 
of gods, God embodied in a human form! 

Dvaipayana, literally, 'born in the island', is an 
appellation of Vyasa, whose fame rests in his 
classification of the Vedas. Later Sankara came, 
removed all doubts about the Sanatana Dharma, 
and using only a fragment of illumination, 
dispelled the darkness of ignorance. The total 
personality of Acharya Sankara is still not known 
to the world and neither the extent of his 
realisation. He did so much in his short life using 
only a fragment of his illumination, bodhakala, in 
his writings to dispel the ignorance all around. 
In the considered opinion of the poet, only Vyasa 
and Sankara could be called jagatgurus so far. Now 
this title of jagatguru has found a recipient in the 
Maharshi and the throne of acarya has been long 
vacant. It is in the fitness of things that the 
Maharshi should occupy it and carry on in the 
glorious tradition of Vyasa and Sankara. 
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18. RTO: 

WH WT ref fOT WWM I 

wwi r ftg: tr 

#f: %cRRc^f m^l cdM-kcRI ^ Wm^W 

dharme nasam upagate tribhuvane 
paryakule papatah 
prajnane parito giram pathi mudha 
sancaryamane janaih I 
sadbhave paramesvarasya ca pituh 
sandehadolam gate 
dvlpah kaitavamartya kekituraga 
tvam antara kah satam 11 

^pi_b ^L^leilbPgJ’ LDjD^msb (ip6L|£O0[BJ <asu<s0S5OTi_gj; 
LD<S<SGTT 2_S5OTS1DLD (SjrTOTT^SlD^ SiSIlI® GU[TLLjGiSII^[TJB^ 
SUL^luff)r61i55nt; OTrijSff^ UljGLDffgyLb 2_GnGOTT[T 

OTOTTisinpLLjfDfDOTrr; Lomsisfli_Geui_rr! ldu^ij 6U[t<sott[t! 

[TisbGeumtaffip'ssOT 2_s7n<SOTUJ<soTn51 njfT0Gmt? 

Now, when righteousness has been destroyed, 
when the three worlds are in the turmoil of evil, 
when people vainly bandy about knowledge in 
terms of words, and when the very existence of 
the Supreme Lord, the Father, is in vacillation and 
doubt, who else but you could be the refuge of 
good people, O Peacock borne, in the mask of man! 
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Conditions on earth have become so bad that 
all right-thinking people have been longing for 
Divine Intervention. At this point in time, you are 
the descent of the Godhead, the avatar a. You are 
the saviour of mankind. You are the sole refuge. 

Atheism has spread far and wide. And those 
who profess to know, think that by discussing in 
words like 'knowledge' they will attain 
knowledge. The age of realisation has given place 
to the age of polemics. Now a person like the 
Maharshi has to take us back to the age of Self- 
realisation and demonstrate to us the Existence 
of God. 


19. Vf WJi TO 

^ cTT^T^I 
NJIkldl NHHdi w ^ K 

WN II 

vairagyam tava vittam astu karunam 
saknosi hatum katham 
dusyaste'stu samudyamah pitrpada 
dhyanam ca kim tadrsam I 
kamaste'stu vigarhito vinamatam 
raksa ca kim garhita 

skanda cchadmamanusya kim nu samayam 
kancit samudviksase 11 
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(3eUS55TI_rT£!nLD 2_65TgJ Sl51(ipffQffGbsU QLDasflgyLD 
<s0SF)StrorL|[fluj[T mtrQegTgiiLb 

(Lpiuff)#! jjiuldott QfDesflepLb njLbuissT u^rflianOTT 
<sur5jr&j<SOT ld[tGld[t? gi510ul|ctt« 0 QajpuGu 
QilisbActuld eus55rrBJ0QjmtcS <S(0GrTGb Qojpa^rr) 

umsoG^rr? LDmsisfli_ ld srij^GOTr! ^Iggregmi) 

«[TGoQLD[TS5Te!nfD<5 <S(0d£l U_j <STT rT (3 UJ rT ? 

Let dispassion be your wealth, but how can you 
abandon showing compassion? For you, directed 
effort may be blameworthy, but can meditation on 
the feet of the Father be in the same category? Let 
desire be contemptible in your case, but would you 
on that score withhold the desire to protect those 
who bow down to you? O Skanda, masked as man! 
Do you yet bide your time? 

It was the Maharshi who said in one of his 
lyrical writings: 

"To be silent like a stone without blossoming 

Can it be silence true, my Lord?" 

The mission of the Maharshi is to live as a 
liberated jwanmukta, a man amongst other men. 
His ascetic qualities like dispassion etc., should 
not come in the way of uplifting mankind. 
Because the very purpose of his avatara is to show 
compassion, preach devotion and offer protection, 
the Muni prays for the Maharshi's speedy 
intervention. 
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20. wk wp % TO: qt qp 

<£TOT TTftft WT *TTOJTTOJ 
fl'Hkddl ^TORT TOT ^TOufl: 
3]JITO:3*TO few ddHi^d: II 

duram yahi kuvada dharmavrsa te 
netah param panguta 
durbhrante bhuvanam jahihi parito 
vardhasva samsat satam I 
sodaryena samanvito bhuvamimam 
prapto gurugramanih 
surantah puranetra vibhramaharo 
devo bhavanlsutah 11 

giSI^smti_gu[t^Gld! Qffsb; ^n)QLD6pi_b 

^luSlfrbgJ jfleb; LDsineuuGu! i| £g)®sf]u y,^suii) 
r 5 sbCSeurT[t g(Lp<56u! njOTTg i§ Giunredg; .SiflisingD 
(g,ij<g=rEd<3irTrflujrTr&j ggpTTgDOTT, Gffngij6pL_(o5T arT.fliSBfl LLjffjpmsOT. 

Get away, crooked argument! O Bull of 
righteousness, you will not be lame any longer. Leave 
the world, bewilderment! Everywhere may the tribe 
of good men increase! The Master of masters, the 
Lord, the son of Bhavani, the vanquisher of Sura has 
come to this earth accompanied by his brother. 

The world is full of crooked arguments which 
mislead and conceal the truth. All these will go now. 
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dharma, righteousness is symbolised as a Bull. It 
is said that in Satya Yuga, the age of Truth, it stands 
firm on its four legs. In Treta Yuga, it becomes lame 
in one leg, in Dwapara Yuga it becomes lame in 
two legs and in Kali Yuga it stands only on one 
leg, the other legs being maimed. Hereafter 
righteousness will be put firm on its feet. 

surdntahpura-netra-vibhrama hara, one who puts 
an end to the sportive play in the eyes of the wives 
antahpura of Sura. A poetic way of saying, 
vanquisher of Sura. Sura was a great asura whom 
Skanda vanquished. Here the meaning is that the 
avatara puts an end to all evil forces. 

The poet feels that as he has come down on earth 
from God Ganapati, the Maharshi has also come 
down on earth at the same time from God Skanda. 

The descent of the Divine brothers holds for the 
world all hope and promise. 




21. ^ 

YRTHT W qt I 




janmasthanam avapya guptam ahamo 
yo bhedam adhutavan 
bhutanam caratam prthagvidha dhiyam 
atmaiva yo bhasate I 
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deham sarvam idam jagacca vibhavad 
akramya yah prollasat 
yekas tarn gurumurtim anamata re 
lambodarabhrataram 11 

^<srij6iT>g LLj^l<S0LD 2_GTTGlfll_(ipfi)pU Gugli) jSggJLJ 
UeUL|g^l LL|uSllTffiGlfli55T ^j^LDmajrTllSlrBJ <£)SO0U6U(S5T[TILJ, 
s_i_6£il£> a_su0i_b ^SDSOTggiiLb aSliurTLSlggd 

<0S061J<o5T[T QlU[TGtfl0LDQJiS^i55T« <S«TOrU^lGff[Tg[r @IJOJ£!r)65TU 

u eoofl u51 <sffT. 

Having arrived at the secret birthplace of the T, 
he has cast away the differentiation. He shines 
verily as the Self of all animate beings having 
distinct and divergent conceptions. He is 
resplendent as the one seizing by his glory the body 
and all this universe. Oh ye men! Bow down to 
him, the brother of Ganapati, the Master, 
embodied. 

The brother of Ganapati is Guha. He has taken 
the embodiment as our Master. He has dived deep 
into the secret source of T' and found the unity 
underlying all created beings, inspite of the 
apparent differences. His illuminating 
consciousness takes hold of the whole body and 
all this universe. 
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22. ^M4dldfa< 3TTO 

PTH W NiMrl 

Li^kd^HMK^^H qj TTOPT RK <R: 
<RrR tfkH'JIN c?|chJJ<d 3TTRRR RR: II 

antaryasca bahir vidhutatimiram 
jyotirmayam sasvatam 
sthanam prapya virajate vinamatam 
ajnanam unmulayan I 
pasyan visvam apldam ullasati yo 
visvasya pare parah 
tasmai srl ramanaya lokagurave 
sokasya hantre namah 11 

2 _GTT(Gf 5 i_b QsuGrflGiuu_|LD ^i^GGnmlglLb e^GfrQGnTTGtfl LDUjiDm_b 
ff[T*isii^^ ^[TCTTLb Qupp, ^i^iurnt i§)(] 3 (snjrij gjuJ0 
LDp^G^ ^qS10Gsii[Ti55t; 2 _suffii_b uj[Tsi|Lb GnirTagfrjpLb, 
S_SO<^lp«LJU[TfT) U[TLbQurT0iofT[T llSleUgLD IJLD6BOT |g)iSimD 
suesTmi) 2_eu<s[T#l[fliuiS5T u^ld GurTpfSl 

He is resplendent, having arrived at the eternal 
status of Light which chases away the darkness 
inside and outside. He strikes at the root of 
ignorance of those who bow down to him. Even 
when he perceives this universe, he is beyond it, 
on its other shore, shining. Salutations to such a 
One, to Sri Ramana, the Master of the worlds and 
the slayer of grief. 
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Like any other human being, he sees the 
universe and partakes in its dealings. At the same 
time he is stationed beyond it and so is able to 
remove its sorrows. As he is all the time stationed 
in the Light Eternal, darkness and ignorance are 
dispelled immediately. 

The following ten verses are in the metre 
naramanorama. 


23. M*KdlRd: ^dNcilfodHJ 

prasaratad itah subhavilokitam I 
ramana te sakrt phalatu me krtam 11 

6^rr amsb <^rrC]pr^rrnoic95 

srpusnsfl, [tidstot r 5 jT)uuj<sirr Qupa. 

O Ramana, cast thy auspicious glance on me, 
once. May my action bear fruit. 

No action, by itself has got the power to give 
the result. Only Divine Grace bestows the result. 
And the Grace is quickly brought about by the 
auspicious gaze of Bhagavan, even when it is 
directed only once. 
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24. I 

3TTO? 3-||*TO-dd II 

ramana janminam ayi bhavan guruh I 

abhida asayas tava mahan uruh 11 

2_uSlrr«GrTCTiiS5T^^li55T @0j|, ijLDsror! 

S_UJIT[TlG^ HJffiCTTpgJioST 2_OTi5Ua51sU[T <ol_| SIT GULD. 

O Ramana, thou art the master of all those who 
have taken birth. Great and vast is thy intention, 
which does not differentiate. 

Sri Ramana takes in his fold all those who have 
taken birth in this world and guides them as 
Master without making any distinction amongst 
them. 


25. ^ WIJ 

TOT cT^T MfkNH, II 

jagad aham parah sphurati me tray am I 
sadabhidam gira tava visamsayam 11 

2_su0uSl[flann)isinT 2_GrTQu[r0Sjror LDiuLDmu 
^ISU0LD 2_S5TSII[T«<S[TGb OTOTT«<£]iSinG\) gDHjGlD. 












40 


Undoubtedly, by thy word, the universe, T and 
the Supreme, these three sparkle in me as 
undifferentiated Existence. 

This realization has been effected by the potent 
and powerful word of the Maharshi, which 
springs forth from his own direct realization. 


26 . c^M^ldi ilerfcT *TT^T I 
# Wsm II 

tvad upadesato galati samvida I 
mayi niranyaya sadahamor bhida 11 

2_65iQLD[TL^liu[TQeuiS5fleb ^OTSsfluj ojrSlsijrTeb 
r 5 (LgxsiSluj gjGfT^lsMUjrT OTTUjQeugiiLb Gsiippiami). 

Arising from thy teaching, by the exclusive 
understanding present in me, the difference 
between Reality and the T melts away. 

The teaching of the Maharshi brings forth the 
exclusive understanding in a person. When it 
comes, the difference between the T and Reality 
vanishes very smoothly, without any effort. 
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27. I 

'bdd ^TT ^ II 

ahami yo'ntaras tam amalam hrdi I 
anubhavema bhos tava krpa yadi 11 

^<sa^£l|p GrTSlSI^LD ^LDSOiSDiSOT LLjiofT^G^ 

<^<S£0[T gjpSULD, 2_65T ^^(GfJiSfT i£[TllS)(S5T. 

Sire, if thy grace is there, we will experience in 
our heart that spotless one inside the T. 

The experience does not come by any personal 
effort, sadhana. It is effectuated only by the Grace 
and compassion of the Master. 


28. * ^TT 3^1 I 

?T II 

na karuna gunas tava vidampate I 
hrdayatejasah sahajabhaiva te 11 


<^0(6^651 gstRJTLiSlianeu, <^$u! 

^i^uju QurTrSluSleOT ^gJiLnsbQurTGtf] ajgjGsii. 
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O, the lord of the learned, compassion is no 
attribute of thine. It is verily the natural splendour 
of the light in thy heart. 

It is usual to say that compassion is the attribute 
of the Maharshi and he employs it for the 
upliftment of the disciple. This is not true. He 
does not make any special effort. The natural 
splendour of the light in his heart acts 
spontaneously and does the work. 


29. ^ I 

dd £Hlddl OTTd WddT II 

tava tanur jvalat yanagha vidyuta I 
tava drg atata lasati bhasvata 11 

^65t<sGio5t! uSl<sirrQ<scTrT<5Tfl GLoesfl; 

^iCTrQiSOTCTTff *l_0gJS5T CTCT1l5UliSlsU[TU LJ[Tlt ffiDQJ 

O Spotless One, thy body is ablaze like a flash of 
lightning. Thy extended vision shines like the 
brilliant sun. 

The Maharshi is verily a conflagration 
destroying all darkness and ignorance. 
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30. chafed ddfdd TW f^T I 
Wife II 

kabalitam manas tava vibho hrda I 
tvamasi santatam vilasito muda 11 

2_CTTgl]GfTLb LDioffTfljioinflj GlSl(lg[tj<filU gJSF)l_UJ[Tull! 

2_ojian<sy,^ Q^ejrpLb e^Gtflrrs^isii jSGuj. 

O Lord, thy mind is made a morsel by the heart. 
And thou art constantly radiant with Bliss. 

All the mental activities are swallowed by the 
heart. There is no mind, only the heart reigns in 
constant Bliss. 

'manasi sunyam ahassasi sannibhe' — "There is 
emptiness in the mind. It looks like the moon in 
broad daylight, lustreless", says Ramana Gita. 


31. ^dd^Md WW\' ^ I 

to w# wet q% ii 

Bhuvanabhupater bhagavatah krte I 
bhavasi pacako yamavatam pate 11 


dsijffmb ^laifpsufi) «[t<si§ 
i_i it<sld L|[fleu[Tuj, arjCff 
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O the head of ascetics, for the sake of the Lord, 
the sovereign of the worlds, thou hast become the 
cook. 

As the Avatar, as God incarnate on earth, he 
undertakes the work of the creator and helps the 
evolution. 


32. I 

MifeldKH II 

narapasun iman ahami tadayan I 
parasivaudanam vitanuse paean 11 

^<srij6tr>d5uSlff) urT<S(ip ld[t<s<£] 

gSojijmb u<s<s<ssF)iofT £]&J6p<5 damn 

Striking at the 'i-thought' of these human beasts, 
you cook them and hand them over to the Supreme 
Siva as food. 

The Supreme Siva cooks everything in the 
cauldron of the cosmos. He is the energy of 
evolution. Time the Transformer, mahakala. He 
destroys in order to create. His cosmic actions 
work out the gradual unfoldment of divine 
possibilities in man. On his behalf, Sri Ramana 
undertakes to help the process of evolution. He 
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lashes out at the 'I- thought' of the people who 
are no better than beasts, helps in their 
enlightenment, transformation and evolution and 
makes them ripe for divine consumption. The 
Avatar, the descent of God, is intended to quicken 
the process of the Divine's work on earth. 


33. fcTFR#T 

MfKkd 

TOd WI ^ d^TTR II 

timirani na kevalam vacobhih 
karunapangavilokitais ca nrnam I 
hrdaye prasaranti mardayantam 
bhagavantam ramanam gurum namami 11 

siirTaamsb LDa^^lijLDisirrrblds «iam_<a<s®5OT 

GsroiTT<s<s[TpLb LDarb^rfl^u_i^ gjeusijLb ^l^smGrT ^pGsa 
^lanaiqrsj @0Qj[TLb ijld65ot uasarTianOTT QJsrorrij0^1iS5TGfDio5T. 

I bow down to Bhagavan Ramana, the Master 
who destroys the darkness spreading in the hearts 
of men, not solely by his words but also with his 
sidelong glances of compassion. 
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Usually words are used for communication. But 
his sidelong glances laden with compassion 
without any accompanying words are more than 
enough to dispel delusion. His direct gaze is very 
powerful, of course. But his katdksa is full of 
mercy, soothing and healing to all. 

The metre is aupacchandasikam. 


34. dlf *TTf N<l<cWlcWI< 

PddK-dd TO I 
Td%dd qift d: 

^ dThldMI^Nrflhhd: II 

bhavajalanidhim gaham gaham 
cirad alasalasan 
padajalaruha-dvandva-dvipam 
sritams tava samprati I 
ramanabhagavan kalyananam 
niketana pahi nah 
sadaya dayaya siktair bhaktan 
apangavilokitaih 11 

usbffimsufTuju UGiiaaLoSlisb (y)Lp<£l(y3y)<£) uSlauSla^ ^GfTfrbgJ 
^iuQu[T(lggJ [£1(S5T U^LD£0[flanSro7LJJ[T[B d§61|fi)n) ^|iS5TUIT<SGrT[T 
QLD^jffis^Gn, rBeuOTTffiGtflish 2_s^nia5lL_iD[TLb [riD«roru<SGJisin1 
^0Gn[TiofT! ffi0s^si5OT <s<#liL|r?ij <S6F>L_ GnjrTaarTfT) 
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Plunging again and again into the ocean of births 
and deaths, at long last, thoroughly fatigued, we, 
thy devotees, have, now taken shelter under the 
haven of the pair of thy lotus feet. O Ramana, Our 
Lord merciful, the abode of all auspiciousness, 
protect us with thy sidelong glances, moist with 
compassion. 

In the ocean of samsara, births and deaths follow 
successively. Plunge after plunge takes place 
without any rest or respite. Finally the struggling 
soul, after a lot of experiences, thoroughly 
exhausted, has arrived at thy feet, its haven. The 
Maharshi full of compassion resurrects the soul 
with merciful glances and leads it to happiness. 

This and the following two verses are in the 
metre harini. 


35. ^ c^lh^INd TM: 

Rd ’m WRJ I 


yadi na janani stanyam dadyat 
sisor bata ka gatih 
yadi pasupatih krodham kuryat 
pasor avanam kutah I 
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yadi padajusam acarya tvam 
nihamsi na samsayam 
bhramasataparabhuta ete 

tarantu bhavam katham 11 

5)mu (Lpsini5uy,Lli_[TsiSlii)_eb, @Lpb s,r, ^ u ^® n ' 

CT65T65TrTLb? u*u^l(3uj GamSla^msb u<soS1iS5t (^siiCTTgj) 
urTffjffimji_|LJ L?lr61Q^[BjG«? ^sg^rrCssT! ^kj_iumT<SGffliS5T 
giu^ian^ j| ^ian<suj[T 0 Slk)_fi) upueu lSI ij em ld <a err rr rf) 
urfluGii(iypLb njirriiffiGrr usu^sin^a <si_a^5 OsosiiGiirTp? 

If the mother does not suckle the child, alas, 
where will it go? If the herdsman gets angry, 
how is the protection of the herd possible? If 
thou, O Master do not dispel the doubts of those 
who gather at thy feet, how can they, mortified 
by a hundred misapprehensions, be able to go 
beyond the worldly life? 

The Maharshi is like the mother to all the 
devotees. He cannot neglect them. He has to 
cherish and nourish them with the milk of 
knowledge. Lord Siva is Pasupati, the Lord of the 
beings. The beings are known as pasus, as they 
only see pasyati and not perceive. But Pasupati has 
to bind the pasus with his pasa, Cord of love. 

Maharshi is the master of all who resort to his 
feet. He has to clear their misgivings and help 
them ford the miseries of worldly life. 
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36. mku 

#T i^INNI: | 
fefT HST *1W1 

W 3T $RTt ^FTRR ^ II 

visadahasite purna santih sudhakara sodare 
sthiraprthulayoh purna saktir drsor atularcisohl 
hrdayakamale nitya nistha bahisca saratprabhe 
ramana bhagavan ko va mauni samas tava bhutale 11 

rSlisusi]^l<aiT gjTW(Lpp0j«5]{T) yjijisrorsusiniD^l G^rTOTrpLb; 

^IsFieu^gj oSIflrijgd fSlffitflsorT e^etfleS*^ <ss5OT<SGfflff) y,[rsroT 

surTpnieb GdgmsjTpLb; i_|fp^prij <sd£lrr uijGi|Lb ^I^uj 

<sldisu^G^ ^1^^1hj^1sf)GU G^rTOTTpLb; uasuOTimb ijLD«rar! 

r£lOTT«<£]6in6TOr QLDerresfl (yxonGiSOTrT? 

In thy transparent smile, fraternizing with the moon, 
there is fullness of peace. In thy steady wide eyes of 
peerless lustre, there is fullness of force. In the lotus of 
the heart, whose lustre flows outside as well, constant 
is the poise. O Ramana, my Lord, who else steeped in 
silence, can be equal to thee in this world? 

The moon is born from the ocean of nectar and 
his rays pour nectar, sudhakara. The smile of the 
Maharshi also arises from his immortal state, 
clear, cool, transparent and shining. The gaze is 
steady and wide with the fullness of force. There 
is always poise in the heart and its influence and 
light spreads outside, all around. 
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37. SllrblW ^TT: 

sft RWf^-#l 3# I 

fera to 

RWf TT^TR W ^ ^ STTfTT: II 

devl sakti riyam drsoh sritajana- 
dhvanta ksayadhayinl 
devl sri riyam ambujaksa mahisi 
vaktre sahasracchade I 
devi brahma vadhur iyarh vijayate 
vyahara-gudha para 
visvacarya mahanubhava ramana 
tvam stautu kah prakrtah 11 

^6mLrijG^[T[fl0isin6rTffi «ianiofTLL|[Ri asMTastflGeu gjiisinffi; 
^Lbi_|UJ<s<ss5OTsrorissT LDSM51s41iun'(&5 Qffrij$0 (rpasLoeurfleb; 
I^IJ0bLDSIliS5fliSir)^LJJ[TLb USDIJ ^jglSUefT SU[T<a<^liSBflGGU; 
i5lrr u(0ff @0Gii[TLb ijlds5oti_51ij[t gusmiSffTLj umD[riTGu ( fli_Gisii[T! 

In thine eyes is present Goddess Durga, 
accomplishing the destruction of the ignorance 
of the people who resort to thee. In thy face, 
resembling a thousand-petalled lotus, is present 
Goddess Lakshmi, the queen of the lotus-eyed 
Vishnu. This Goddess Sarasvati, the consort of 
Brahma, holds her sway as para, the secret hidden 
in speech. Master of the universe, O, the 
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Illustrious One, Ramana, how can an ordinary 
man extol thee? 

The three great goddesses Durga, Lakshmi and 
Sarasvati act through Bhagavan. Durga destroys 
all evil forces, puts an end to all the miseries and 
dispels the darkness and ignorance. She takes her 
station in the eyes of Bhagavan and acts through 
his penetrating gaze. Lakshmi has her play in his 
face. As the face resembles a full-blown lotus, full 
of ethereal beauty and charm, the consort of 
Vishnu has taken her permanent abode there. She 
spreads concord, harmony, beauty and charm all 
around. 

The speech is divided into four states - para, 
pasyanti, madhyama and vaikhari. Before a word is 
spoken, it has to be articulated. Even before 
articulation, it is found as the seed of conception. 
It is in the subtle form of silence. It is known as 
Para. The next stage is pasyanti, the word is seen 
in inner vision. All the Vedic Riks are from 
pasyanti vdk. The mantra is seen by the inner eye 
and carved out of the heart of the Rishis — hrda 
yat tasthan mantran. The intermediate state when 
the vision is translated into speech is madhyama. 
The spoken, articulated word is vaikhari. In the 
case of the Maharshi, Sarasvati manifests as para 
vdk, the unmanifest seed of sound, the secret 
womb of silence. 

The verse is in the metre sardulavikriditam. 
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38. TMT 

ww ^iRbc^i^ wf% i 
iiMi^A ^*WT ^it ^ Wti 
RWIliWi ^*3 ^>JTSTq II 

so'ham jato ramanabhagavan 
padayos te davistho 
yadyapyasmin mahati samaye 
saktilasye pravrtte I 
suryasyeva jvalitamahaso 
duragam natha saktim 
visvasyagryam tava mama mano 
vltaduhkham tatha'pi 11 

ijiDssOTuaajOTT! ffa^luSlesT eikmeo Q^rri_rEd<£1u_|<5rr ^Iqjsi|ujit 

^0sror^^lfT) asroru^liurTLb uj[tctt ^lecTgj u^sfllianisroruSliSBfliojT 

prfj QsjT(olT)6DILjft)(p fQ QiSOTSsflgULD, njrTfl}! QGU0gJT[T{g5 
Qffisbp^ <5rL_QijrT6rfl<EF (grflujCTTgj Gumssrp r0<soTgj #[fliu 
ffa^lsjniu jtiLDlSI st srrLDOTTLb gjnj[ifi)r6l0ffi<^liS5TfDgj. 

Though in this great moment, when the play of 
the Force has started, O Ramana, my God, I happen 
to be far away from thy feet, even so, my Lord, I 
am not sad in my mind, as I believe in thy foremost 
Force far reaching like the brilliant light of the sun. 

The sun is shining in the high heavens. Even 
so the earth receives its rays. Once the Maharshi 
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has accepted the devotee, wherever he might be, 
the grace acts. Distance is of no consequence. 

The verse is in mandakranta metre. 


39. d^ldWHWH Hd^HIH- 
dl'HIMd ^ c?lfed<-d I 

^ W II 

tad bhagadheyam asamanam anekamauni- 
vasarjitam ksitibhrtah khalu lohitasya I 
angicakara bhagavan ramano maharsir 
anyesu satsu yadimam bahusu sthalesu 11 

Gsup usu ^a)[ijffiGrfl0<s<s ^lGiisu0sroT<^l[fl£?nuj uasumssT 
IJIDSJOTLDQJQITGl^l Gdsfrrjj^gi], UGU(y)iSBflsiHTffiGtfli55T anffa^msb 

2_eus^LDuSleu[Tu GuQpetrugj 2_p^luj[TLb. 

When there are so many other places, the fact 
that Bhagavan Sri Ramana Maharshi accepted this 
place is verily the good fortune, unparalled, the Red 
Mountain had earned by the residence of many silent 
sages. 

The Red Mountain is a great hallowed place. 
So many silent sages have chosen it for their 
residence to carry out their austerities. On this 
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account, the hill had earned a lot of merit, punya. 
This punya has borne fruit as the great Maharshi 
himself accepted the place for his residence. 

This and the next verse are in the metre 
vasantatilaka. 


40. ^IlkdMdkdHITO MiHkd 3 TTtF>- 
'diOdd^ddd W1 H I 
fTH kRTd^d ^ ^ fd 
^fTT M^ldHd Tm\ II 

santir nitantam adhika paramasya saktir 
vairagyam adbhutatamam karuna tu sandra I 
jnanam nirastakuhanam madhuram ca vrttam 
nfnam nidarsanam ayam ramano maharsih 11 

c? rr rj ^1 u_| ld , ff«^lu_|Lb, 

gjnisi|Lb, ^nj«(TF,<s^newrru_| ld, stt srru51 sorr 
(S^IT SCT (TpLD, ^liSsfluj fflfl«n^LL|Li) (oU[TUjriji5 IJLD65OT IDQJDlto^l 
LDrTfB^iTffiGffimT ffmshnirTisun'rr. 

His peace is very much plentiful, force supreme, 
dispassion most wonderful, compassion intense, 
knowledge devoid of pretence and conduct sweet and 
nice. This great seer Ramana is an example to men. 
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The Maharshi has all these godly qualities, 
demonstrating to the world that it is possible for 
a man to have them. He is an example for men to 
emulate. 


dTOWTTO mm W 

-drciifolpHd: 

narasimhir ganapatir vasistho ramanam 
gurum I 

catvarimsanmitaih padyaih skandamsam 
stutavan rsim 11 

Gfua^^rTLDff (rpronp a^OTTgj @0 qj[t<^1uj ijldssot iDsyDiio^lianuj 
siirTsnSlsqiU rBijenSlLbsu) ffn’eru^lifluSlesT inasiinTRi <ssmtu^1 

n,rTfT)Ugd LJ[T<S<S6TT[T6b G^[T^^llJLI)[TLb. 

Concluding Verse 

Ganapati, of Vasishtha clan, son of Narasimha, 
thus adored in forty verses the Master, the Seer 
Ramana, a portion of Skanda descended on earth. 
The metre of the verse is anustubh. 










